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Abstract 

 He states(1): (Because it contains)(2) a verbal noun associated with the meaning 

of the future; that is, because(3) it encompasses both types. [End of note](4) ,The omitted 

term refers to the described entity(5) in the sense of the verb with augmentation. End of 

note،  Its original forms are ’akhyara and asharra(6) , in which the initial fatha on the 

letter ʿayn was transferred to the letter fa, and the hamza was omitted to simplify 

pronunciation(7)، (And it is a reason used in construction, and in it) because(8) possibility 

(imkān) is not a compulsory reason for grammatical construction, but rather a 

permissive cause(9). It is mentioned here to remove the notion of impossibility, as occurs 

in augmented triliteral verbs. The meaning is that its construction(10) is limited to 

 
1() The phrase )He states) is absent in manuscript B. 
2() See: al-Mu‘āfiyah, p. 400. 
3() The particle lā appears in manuscripts A and J, and as confirmed in B and D. 
4( (Text enclosed in quotation marks is an addition from manuscripts B and D. 
5( ((The described) appears in manuscript J. 
6() (And ashyar) in manuscripts A, J, and D, and what we have included is from 

manuscript B. 
7( (References regarding phonetic simplification and morphophonemic changes include: 

Ijāz al-Ta‘rīf fī ‘Ilm al-Taṣrīf, p. 196; Tashīl al-Fawā’id wa Takmīl al-Maqāṣid, p. 133; 

Al-Tadhīl wa al-Takmīl, 10/252; Sharḥ al-Taṣrīḥ ‘alā al-Tawḍīḥ, 2/92; Jāmi‘ al-Durūs 

al-‘Arabiyyah, 1/194. 
8( (The particle (idhā) appears in manuscript B. 
9 ( (Ibn Jinnī distinguishes between two types of grammatical causes: Compulsory 

causes, which necessitate a syntactic ruling with no alternative (e.g., raising the subject, 

predicate, agent, or genitive construction.(Permissive causes, which allow alternative 

constructions. For example, an indefinite noun following a definite noun that completes 

the meaning may function either as an appositive or as a circumstantial modifier: 

Marartu bi-Zayd rajul ṣāliḥ (apposition) or Marartu bi-Zayd rajulan ṣāliḥan 

(circumstantial modifier). See :al-Khaṣā’iṣ, 1/165–166. 
10() (Construction) appears in manuscript B. 
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triliteral forms so that it may occur (yumkin), since the verb yubnā in the future tense 

would otherwise be meaningless. 

 His statement(11): “Except as an irregular instance, and therein” (12); for 

foolishness (ḥamāqah) is an inner defect, like ignorance and stupidity, and thus there is 

no reason to deem its occurrence irregular(13), merely because the effect of stupidity 

appears in one case and not in another. Habanqa(14) was the nickname of Yazīd ibn 

Tharwān(15). It is related that, in his folly, he made for himself a collar of bones so that 

he might recognise himself and not lose himself among people(16). One morning, he 

found that collar on his brother and said: “O my brother, you are me, then who am 

I?”(17) Among the stories(18) told of him is that he once lost his camel and proclaimed: 

“Whoever finds my camel, it is his!” When asked, “Then why do you seek it?” he 

replied: “Where, then, is the sweetness of finding it!?”(19) Some have held that this 

shows his wit(20), not his foolishness. 

 He states(21): “(the form af‘alu meaning ‘being’)(22) suggests that his phrase ‘for 

something else’ serves as an attribute of af‘al(23), while the expression minhumā 

 
11() The phrase (His statement) is omitted in manuscript B. 
12() See: al-Muʿāfiyah, p. 400–401. 
13() The reading (irregularly) appears in B.  
14() (Habanqa) appears as (Hanbaqa) in manuscripts A, while B, J, and D preserve the 

correct form, referring to the proverb “More foolish than Habanqa.” See Jumharat al-

Amthāl, 1:385; Majmaʿ al-Amthāl, 1:217; Akhbār al-Ḥumqā wa al-Mughafallīn, p. 41. 

Introduction:  

Habanqa (with open hāʾ, bāʾ, doubled nūn, qāf, and final hāʾ) was the nickname of Abū 

al-Wadaʿāt Yazīd ibn Tharwān, also known as Abū Rāfiʿ, of the Banū Qays ibn 

Thaʿlabah. Some say his name was Nāfiʿ ibn Tharwān. He was a pre-Islamic Arab, 

proverbial as the most foolish man on earth. See Muʿjam al-Shuʿarāʾ, p. 495; Wafayāt 

al-Aʿyān, 4:321; Nuzhat al-Albāb fī al-Alqāb, 2:239; Sullam al-Wuṣūl ilā Ṭabaqāt al-

Fuḥūl, 5:400; al-Aʿlām, 8:180. 
15() Appears as Tazwān in A, J, and Nazwān in B, D; the correct reading is that adopted 

here. 
16() The phrase “among people” is omitted in B. 
17() The phrase “then who am I?” is repeated in B.  
18() Appears as “Among them” in J. 
19 () See Jumharat al-Amthāl, 1:385; al-Amthāl (Ibn Rifāʿah), 1:11; al-Mustaqṣā fī 

Amthāl al-ʿArab, 1:85. 
20() Appears as “wit” (ẓarāfiyyah) in J. 

21() The phrase “He states” is omitted in manuscript B. 
22() See al-Mu‘āfiyah, p. 401. 
23() The phrase “as an attribute of af‘al” is omitted in manuscript J. 
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functions as the predicate of inna, and af‘al is its subject. The preferable interpretation, 

however, is that ‘for something else’ (li-ghayrihi) acts as the predicate, af‘al as the 

subject of inna, and minhumā(24) as a circumstantial qualifier (ḥāl) preceding(25) its 

governor, namely li-ghayrihi, because it denotes a locative sense. The phrase (mimmā 

laysa) [End of note] provides clarification of the bare triliteral form in his phrase ‘other 

than the triliteral’, with ‘(bare)’ qualifying ‘triliteral’(26). The expression ghayruhu is 

clarified by the comparative(27). The word tuwuṣṣila (‘to express’) is derived from bayān 

(explanation), serving as a distinction from an implicit essence in the ascription of the 

comparative adjective to its implied agent beneath it.  

 He states(28) : “(He is more intense in extraction)(29), more reddish in colour, 

uglier in blindness, and better in response(30).”   The omitted predicate (mubtadaʾ 

maḥdhūf al-khabar) is obligatorily deleted when the meaning is evident. In this, there 

is an implication of the permissibility of construing it in the passive voice, though such 

usage is anomalous and extremely rare. 

Important od study: 

 He states(31): “Superfluous”(32). It may be asked: Why did they not permit the 

combination of the two(33), just as they allowed the coexistence of two pronouns in the 

quasi-adjective (ṣifah mushabbahah), although such a construction is considered 

acceptable? We reply: because such a combination would necessarily lead to 

contradiction. For the thing compared (al-mafḍūl ʿalayh) in the construct form (iḍāfah) 

is the noun governed by the annexation(34); in the case of the definite article al-, it 

 
24() Appears as minhā in manuscripts A, B, J, and D; the correct reading follows al-

Kāfiyah fī ʿIlm al-Naḥw, p. 42, and al-Muʿāfiyah, p. 401. 
25() Reads “precedes” (yuqaddam) in manuscript B. 
26() The entire phrase “clarification of the bare triliteral form in his phrase ‘other than 

the triliteral bare form’” is omitted in manuscript J. 
27() Reads “by elaboration” (bi-tafsīl) in manuscript J. 
28() The phrase “He states” is omitted in manuscript B. 
29() See :al-Muʿāfiyah, p. 401. 
30() See :al-Mawshaḥ by al-Khabīsī, vol. 2, pp. 305–306. 
31() The phrase “He states” is omitted in manuscript B.  
32 () Al-Hindī remarks: “The comparative form (ism al-tafḍīl) is used in Arabic speech 

in only three ways, explicitly or implicitly, as in ‘Allāh is Greatest’. It never occurs 

without one of these to convey the intended meaning, and two seldom appear together, 

for one alone suffices to express the sense, rendering the other redundant  unless it 

departs from this norm by morphological irregularity, as in ākhara and ākhara min.” 

See al-Muʿāfiyah, p. 402. 
33() (Both of them) appears in manuscript J. 
34() The word “annexed” (al-muḍāf) is omitted in J. 
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denotes a specific, familiar referent other than that governed by annexation; and in the 

case of min (“from”), it refers to the genitive dependent on another implied noun. Thus, 

if any two of these occur together(35), contradiction inevitably results. In other words, 

whoever says, “Zayd is the best from ʿ Amr”, in effect says: “Zayd is better than a known 

person no, rather than ʿAmr”, which is manifestly incorrect. For this reason, they 

interpreted min in such a case(36) as explanatory, not comparative(37). This differs from 

the use of pronouns, for both pronouns refer to one and the same antecedent, so their 

coexistence involves no inconsistency. Consider this carefully. 

 He states(38): “By deviation, as in ukhar”(39), For it omits both the definite article 

and annexation, and is considered deviated (maʿdūl) from the normal pattern, and also 

from the meaning of comparison(40), as has been mentioned earlier in the chapter on the 

diptote(41). As for ākhara, it is used as a noun, not an adjective; al-ḥusnā according to 

 
35() (Two) occurs in manuscript B. 
36() The preposition (in) is omitted in J. 
37() “Not for specification” (lā li-tafsīl) appears in J.  
38() The phrase “He states” is omitted in manuscript B. 
39() Al-Hindī says: “The comparative form (ism al-tafḍīl) occurs in Arabic usage only 

in three manners  explicitly or implicitly  as in ‘Allāh is Greatest’. It never appears 

without one of these to express the intended meaning, and two seldom occur together, 

since one suffices to achieve the purpose, rendering the other redundant  unless it 

departs from this norm by way of morphological deviation (ʿadl), as in ukhar and ākhara 

min. As for ad-dunyā and al-jullā, their freedom from any of the three usages is 

permissible, for they have become established as nouns, and the meaning of comparison 

has disappeared from them. Likewise, al-ḥusnā and as-sūʾā are verbal nouns, not 

feminines of aḥsan and aswaʾ, and thus their separation is not objectionable.” See al-

Muʿāfiyah, p. 402. 

Deviation (ʿadl): the shift of a noun from its original morphological pattern to another. 

It is of two types: 

 (a) True deviation, when morphological evidence shows that the word originally had 

another form but changed according to analogy; and 

 (b) Estimated deviation, when no such evidence appears, yet the word is diptotic 

despite having only definiteness (ʿalamiyyah), so deviation is inferred. See at-Tawqīf 

ʿalā Muhimmāt at-Taʿārīf, p. 238. 
40() “Specification” in manuscript J.  
41() See the same manuscript, fol. 40r. 



International Journal of Applied Mathematics  

Volume 38 No. 12s, 2025  
ISSN: 1311-1728 (printed version); ISSN: 1314-8060 (on-line version)  
 

 

Received: Aug 07, 2025 4185 

 

those who read(42): “And speak kindly to mankind”(43) and as-sūʾā according to the one 

who recited(44): And they requite not a good deed with evil(45),Nor repay harshness with 

gentleness, and al-jullā(46) is the feminine form of al-ajlā(47). 

 He states(48): “as an annexed noun (muḍāfan),” this replaces his phrase “in one 

of three forms”(49)، The settled adverbial phrase functions as a circumstantial qualifier 

(ḥāl) of the pronoun in “is used” (yustaʿmalu) ، The particle “aw” (“or”)(50) means 

“exclusive or” (māniʿat al-khulū), for the singular form of the elative (ism al-tafḍīl)(51) 

 
42() There is a disagreement regarding the phrase “And speak kindly to mankind” in the 

Qur’ān concerning the vocalisation of ḥāʾ and sīn: Ibn Kathīr, Abū ʿAmr, Nāfiʿ, ʿĀṣim, 

and Ibn ʿĀmir read ḥusnan (with ḍamma and light form), whereas Ḥamzah, al-Kisāʾī, 

and Yaʿqūb read ḥasanan (with fatḥa and stress). The argument for the former is that 

the intent is the verbal noun, as in “And We have enjoined upon man goodness towards 

his parents” [al-ʿAnkabūt: 8]; the argument for the latter is that it refers to a good saying, 

the adjective replacing the noun. The first reading is preferable, since the adjective 

depends upon the noun, just as the verb depends upon the subject. See as-Sabʿah fī l-

Qirāʾāt, p. 163; Maʿānī al-Qirāʾāt by Abū Manṣūr al-Azharī, 1:160; al-Ḥujjah fī l-

Qirāʾāt as-Sabʿ, pp. 83–84. 
43() [Al-Baqarah: 83]. 
44() The verse is by Abū al-Ghūl al-Ṭahawī, cited in Ash-Shiʿr wa-sh-Shuʿarāʾ, 1:419; 

Amālī al-Qālī, 1:260; aṣ-Ṣiḥāḥ, 1:56. It is among the evidential verses in al-Mufaṣṣal, 

p. 300, al-Badīʿ, 2:56, at-Takhmīr, 3:132, Sharḥ al-Mufaṣṣal by Ibn Yaʿīsh, 4:138, 

Khizānat al-Adab, 6:434, Sharḥ ash-Shawāhid ash-Shiʿriyyah fī Ummahāt al-Kutub an-

Naḥwiyyah, 3:302, and al-Muʿjam al-Mufaṣṣal fī Shawāhid al-ʿArabiyyah, 8:266. 
45() bisuʾā appears in manuscript D. 
46( (Refers to the poet’s line: “And if you invite to glory and noble honour one day the 

noble chiefs of men, call upon us.” As al-Zamakhsharī notes in al-Mufaṣṣal (p. 300), 

jullā occurs without the definite article because it became prevalent through usage and 

thus assimilated to proper nouns. The line is by al-Muraqqish al-Akbar ʿAmr ibn Saʿd, 

found in Dīwān al-Muraqqishayn, p. 80; al-Mufaḍḍaliyyāt, p. 431; Sharḥ Dīwān al-

Ḥamāsah, p. 76, and others. 
47() Ajlā in manuscript B; it is the feminine of ajal, meaning a great plan or grave 

circumstance. See Sharḥ al-Muʿallaqāt as-Sabʿ by az-Zawzanī, p. 112; Sharḥ ar-Raḍī, 

3:462; an-Naḥw al-Wāḍiḥ, 2:448. 
48() The phrase “He states” is omitted in manuscript B. 
49() See al-Muʿāfiyah, p. 402. 
50() In MS B it reads “al-ḥulū.” The term māniʿat al-khulū (“exclusive or”) is defined 

as: “A compound proposition consisting of two statements, each broader than the 

negation of the other.” See al-Muṭṭaliʿ, Sharḥ Īsāghūjī, p. 114. 
51() MS J reads “al-ism al-tafsīl”. 
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cannot be devoid(52) of one of the three usages though not when combined since, in its 

singular essence, all three are realized through the existence of each individually. 

 He states(53): “(Thus, it is not permissible to say: Zayd is the best.)(54) [End of 

note].* Except when the intent of the annexation (iḍāfah) is explanatory; in that case, it 

is permissible to combine annexation with the particle (min)   as in: Zayd is the best of 

Basra among all virtuous men(55)   because the annexation does not indicate the object 

of comparison (al-mufaḍḍal ʿ alayh), and therefore no contradiction arises. In this usage, 

(min) is not (for comparison) [End of note], but rather explanatory, like in the 

expression: You are among them the horseman   meaning from among them(56). The 

word ḥaṣan means ‘in number’; and al-ʿizzah(57) signifies ‘dominance’, while al-

kāthir(58) refers to one with many supporters. As for the word ākhir (“another”), when 

indefinite, one says(59): Zayd came, and another man(60) ; because it has become frequent 

in speech until it came to denote one of two entities, and is thus used as a noun devoid 

of comparative meaning. For that reason, it follows the rules of agreement like other 

adjectives. 

 
52() MS A reads “lā yakh–,” MS D reads “lāʾiḥ,” and we have adopted the reading of 

MSS B and J.  
53() The phrase “He states” is omitted in manuscript B.  
54() Al-Hindī comments: “It is not permissible to say Zayd al-afḍal min ʿAmr (‘Zayd is 

better than ʿ Amr’) because it is used with two compared entities. As for the verse: Lasta 

bi’l-akthar minhum ḥaṣān / wa-innamā al-ʿizzatu li’l-kāthir    here, (min) is not 

comparative, or it is comparative but related to an omitted element, meaning: you are 

not more numerous  more than them, where the omitted part is in apposition; thus, no 

objection applies. Nor is it said Zayd afḍal (without one of the three elements) except 

when the compared party is understood by context, as in Allāhu akbar (‘God is 

greater’), meaning greater than everything great, or when it departs from the sense of 

comparison, as in ākhir (‘another’).” See al-Muʿāfiyah, pp. 402–403، And The verse is 

by al-Aʿshā; see Dīwān al-Aʿshā, vol. 2, p. 346. 
55() See Sharḥ al-Raḍī ʿalā al-Kāfiyah, vol. 3, p. 454. 
56() See al-Mufaṣṣal, p. 301; al-Badīʿ fī ʿIlm al-ʿArabiyyah, vol. 1, pp. 285–286; and al-

Mawshaḥ by al-Khabīsī, vol. 2, p. 312. 
57() Reads “al-ʿizz” in all manuscripts; the correct form al-ʿizzah follows Dīwān al-

Aʿshā, vol. 2, p. 346, and al-Muʿāfiyah, p. 403 (treatise). 
58() Appears as al-kāthir in manuscript D. 
59() Reads “we say” (naqūl) in manuscript D. 
60() See Tāj al-ʿArūs min Jawāhir al-Qāmūs, vol. 40, p. 457; and ʿArūs al-Afrāḥ fī Sharḥ 

Talkhīṣ al-Miftāḥ, vol. 1, p. 399. 
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 He states(61): “with the meaning” in his phrase “thus it has(62) two meanings.” 

The word “ʿināyah”(63) refers to its being a verbal noun in the form of a mīm noun 

(maṣdar mīmī). The phrase “fa-ḥamlu al-qaṣd” (“carrying the intent”) conveys the same 

meaning as “an taqṣida” (“that you intend”). End quote. And(64) “if the meaning is 

intended” that is, the intended sense (bi-an yuqṣad) then the preposition governing the 

implied predicate(65) has been omitted. Or the meaning may be(66) that a deleted(67) 

genitive noun is to be supplied, so that “carrying the intent” is construed as the predicate 

of the omitted subject. Alternatively, “one possessing intent” may be meant, with a 

deleted genitive(68) in the predicate. The word “al-khuyūl” refers to the riders of horses, 

while “al-ghuyūl” is the plural of ghūl, a class of jinn. The phrase “fa-lā yarid” (“this 

objection does not apply”) is directed as a refutation of al-Raḍī(69). 

The expression “Zaydun baʿḍun min al-nās” (“Zayd is part of mankind”) refers to an 

individual, but not as one included among them in this syntactic construction. 

Otherwise, it would entail that Zayd is better than himself, since he would 

simultaneously be the preferred entity (through the elative afḍal applied to him) and the 

 
61() The phrase “He states” is omitted in manuscript B. 
62() The words “thus it has” (fa-lahu) are omitted in MS B. 
63() See al-Muʿāfiyah, p. 403.  
64() MS J reads “fa-in”. 
65() MS D reads “al-manṭiq”.  
66() MSS B and J read “yuḥdhaf,” while MS D has “bi-ḥadhf”. 
67() MS D reads “yahj”. 
68() MS B reads “al-jarr”. 
69() Al-Raḍī says: “When the elative (ism al-tafḍīl) is annexed, it bears two meanings. 

The more common of the two is that it indicates superiority over that to which it is 

annexed. This predominates because the form afʿal was devised to express comparison, 

and hence it is natural to mention the inferior entity. However, his phrase ‘over that to 

which it is annexed’ is unsatisfactory, for the comparison concerns one among those 

included within the annexation  not all of them. How could it be over all when the 

compared item is among them, which would imply preferring a thing over itself? The 

author’s attempt to resolve this by saying that Zayd in ‘Zayd is the best of men’ is not 

mentioned among the men for the purpose of comparing him to them, but only to 

associate him with them in the possession of merit, is unconvincing; for such 

association requires no intermediary  the form afʿal itself suffices, since, as the author 

later says, the form afʿal denotes two aspects: the existence of the base quality and its 

intensification, and intensification presupposes the base”. See Sharḥ al-Raḍī, 3: 456–

457. 
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entity compared against by virtue of(70) the annexation(71) of afḍal to “al-nās” (“the 

people”), of which he is one. So understand this carefully.  

 He states(72): In “the second: that it is intended(73)”(74)   it is necessary to interpret 

“the intent” as “the intended”, and its invalidity is evident. “It is added for clarification”, 

and the construct in the second instance becomes definite by agreement(75), and likewise 

the first according to some(76). “Al-Nāqiṣ(77) and al-Ashajj(78)” are the names of two 

caliphs(79) from the Banū Marwān. The first is to be understood according to the first 

meaning, which is his statement “in this meaning”, for it indicates that what is meant 

by the first is the first meaning of the genitive construction, not the comparative 

adjective(80). The intended referent of what is conjoined in his statement(81) “as for the 

second” is the comparative adjective(82) alone. Reflect on this. 

 
70() The phrase “ʿalayhi bi-iʿtibār” (“insofar as”) is omitted in MS B. 
71() MS B reads “bi-iḍāfah”. 
72() The phrase “He states” is omitted in manuscript B.   
73() The phrase “in the second: that it is intended” is omitted from B. 
74() See: al-Mu‘āfiyah, p. 404–405. 
75() In B: “by agreement”. 
76() In B: “some.” See: al-Mufaṣṣal, p. 120; al-Takhmīr, Sharḥ al-Mufaṣṣal, 2/28; Sharḥ 

al-Mufaṣṣal, 2/159; Amālī Ibn al-Ḥājib, 1/315; al-Kunāsh fī Fanay al-Naḥw wa-l-Ṣarf, 

1/344–345. 
77() In B and J: “al-Nāqiḍ.” 
78() In A: “al-Ashjaʿ.” We adopt the readings of B, J, and D. Al-Nāqiṣ: Abū Khālid 

Yazīd ibn al-Walīd ibn ʿAbd al-Malik ibn Marwān ibn al-Ḥakam ibn Umayya, 

nicknamed al-Nāqiṣ (“the Diminisher”) because he reduced people’s stipends. It is said 

that Marwān ibn Muḥammad was the first to give him that epithet. He was pledged 

allegiance to on the day al-Walīd ibn Yazīd was killed. He was known for justice, piety, 

and righteousness, but died in al-Khaḍrāʾ (Damascus) from the plague. Hence the 

saying: “al-Ashajj and al-Nāqiṣ were the most just of the Banū Marwān.” Al-Ashajj 

refers to ʿUmar ibn ʿ Abd al-ʿAzīz ibn Marwān ibn al-Ḥakam al-Umawī, who had a scar 

on his forehead. He died on Friday, five days before the end of Rajab, in the year 101 

AH. As for al-Nāqiṣ, it is the aforementioned Yazīd, though he held Qadarite views. 

See: al-Asāmī wa-l-Kunā, 3/123; Siyar Aʿlām al-Nubalāʾ, 5/144; al-Bidāyah wa-l-

Nihāyah, 10/6, 224; Qalādat al-Naḥr fī Wafayāt Aʿyān al-Dahr, 2/83. 
79() In D: “of two caliphs”. 
80() In A and J: “the comparative.” We adopt the reading of B and D. 
81() Ibn al-Ḥājib said: “As for the second    the one defined by the definite article    it 

must correspond in gender and number, and the one qualified by (min) must be singular 

masculine only”. (al-Kāfiyah, 43). 
82() The phrase “and the intended referent of what is conjoined… is the comparative 

adjective” is omitted from B. 
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 He states(83): On the phrase(84) “And as for the second”(85)    “and he coordinated 

(ʿaṭafa)”, that is, the author may God have mercy on him coordinated the conditional 

clause, which is his statement “And as for the second”(86). This coordination is 

permissible; therefore, the clause must be expressed in the accusative, as in lā buddan 

(necessarily) with tanwīn(87). The phrase “its fusion with min” means its transformation 

into a single compound unit with min.   End quote(88) . In such a case, min becomes as 

if it were part of the same word. Consequently, dualization, pluralization, or 

feminization cannot be applied before min appears; otherwise, it would require 

attaching the morphological marker before the meaning of the noun is fully realized. 

Nor may the marker be attached after min, for it is impermissible to separate a noun 

from its morphological marker by any intervening element. 

 He states(89) : On the phrase “in (the preferred one) in consideration of”(90)(91)   

the first occurrence of ḥaythu (“where”) serves as an explanation for the statement that 

“the collyrium (kuḥl) is preferred in consideration of the man’s eye.” For, if it were not 

preferred, it would not make sense to negate its being preferred. The second ḥaythu 

explains the meaning of “the collyrium being preferred over him”; for, if it were not 

preferred over him, there would be no meaning to negating its being “preferred over 

itself in consideration of” Zayd’s eye. The term “negated” indicates that it is 

 
83() The phrase “He states” is omitted in manuscript B.    
84() The preposition “in” is omitted in manuscript J. 
85() Al-Hindī states: “As for the second type of the comparative adjective (ism al-tafdīl) 

when it is annexed (muḍāf) and intended to indicate an absolute increase, the author 

coordinated the conditional clause with the verbal clause … due to the necessity of 

allowing its operation in that case”.  al-Muʿāfiyah, p. 405–406. 
86() al-Kāfiyah fī ʿIlm al-Naḥw, p. 43. 
87() Manuscript J reads (manawīyan) instead of (manūnan). 
88() The phrase “End quote” is omitted in B. 
89() The word “He states” is omitted in B.  
90() The phrase “his statement in ‘preferred in consideration of’” is omitted in B. 
91() Al-Hindī says: “Except when it is a description of something which, in meaning, is 

a description of an effect (musabbab)    that is, a ‘preferred’ description of an effect 

considered in relation to the first subject, which is the one explicitly mentioned (such 

as ‘a man’ in the example). There, the negation concerns the collyrium’s being preferred 

in consideration of its own eye    meaning, it is preferred over itself in relation to 

another. The prepositional phrase attaches to ‘preferred over him,’ that is, in 

consideration of the second subject (such as ‘Zayd’s eye’ in the example), where the 

statement denies that the collyrium is preferred over him in his eye. The word 

manfiyyan (‘negated’) qualifies an omitted verbal noun, i.e., tafdīlan manfiyyan (‘a 

negated preferring’), or it functions as a circumstantial qualifier (ḥāl), describing the 

comparative adjective as being negated.”    al-Muʿāfiyah, p. 406. 
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preferred(92) in consideration of its existence in the eye of a man. The negation of its 

being preferred(93) results in it becoming preferred [over itself preferred](94) in 

consideration of its existence in Zayd’s eye, and the negation of its being preferred over 

him thus renders it preferred. 

 He states: On the phrase “in Zayd’s eye”(95)    “in consideration of preference 

over something”(96)(97): that is, in consideration of the original verb from which the 

meaning of the comparative (ism al-tafḍīl) is derived(98) . “Two circumstances are 

connected with it” means: were it not for the presence of two events, it would entail 

that a single thing has two circumstances at once   an impossibility. Likewise, were it 

not for the two considerations, it would imply that a thing is preferred over itself in a 

single state   also impossible(99). “Each for an event”(100) means: each circumstance 

corresponds to one action, as explained earlier. “And it revolves with it” means that the 

meaning of ḥasuna (“to be good/beautiful”) accompanies this syntactic structure; that 

is, whenever this construction exists, the verbal sense exists without any additional 

implication, and whenever the stated conditions are absent, the verbal sense is likewise 

absent. “In consideration of” is connected to his operation (ʿamalihi)(101); “for otherwise 

it would be impossible”, meaning: it would lead to the absurdity of a thing being 

preferred over itself. “When the original use” namely, that it not involve self-

preference(102) is negated, and instead it is used contrary to the original rule(103) by 

considering a thing as preferred over itself, even through an incidental factor, namely 

the negation that occurs in the context of affirmation then, “because the 

counterargument is weak,” i.e., because it departs from the true verbal sense, its 

weakness stems from its deviation from the linguistic origin, which would otherwise 

treat it as self-preferential. Therefore, “the meaning of comparison is still taken into 

account”(104). 

 
92() The phrase “in consideration of Zayd’s eye, negated, for it is preferred” is omitted 

in D. 
93() Manuscript J reads “and the negation of his preference” instead. 
94() The bracketed words are an addition found in B. 
95() The phrase “in Zayd’s eye” is omitted in manuscript B. 
96() “Preference” appears as “detailed explanation (tafsīl)” in manuscript J. 
97() See: al-Muʿāfiyah, p.406–407. 
98() “Preference” appears as “detailed explanation (tafsīl)” in manuscript J. 
99() Appears in abbreviated form as (maḥ) in A, (faḥ) in J. 
100() Appears as “each occurs” in al-Muʿāfiyah, p. 406 . 
101() “By his knowledge (bi-ʿilmihi)” appears in A, B; “by knowledge (bi-ʿilm)” in J. 

The version adopted here is from D. 
102() The word “preference” is omitted in B. 
103() “Without (bilā)” in J. 
104() “Explanation (tafsīl)” appears in B. 
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 He states(105): On the phrase “Although they (maʿ annahum)”(106)   End quote. 

The phrase “and it was impossible” responds to an implied question(107), the sense of 

which is: “Why did you (the grammarians) assert this?” (108)(109). “Since there is no 

verbal agent (rāfiʿ lafẓī)” one might then ask(110): why, then, may aḥsanu (“more 

beautiful”) not function as the subject (mubtadaʾ)? The answer: “because it was 

impossible”(111)، The clause is circumstantial (ḥāl) related to the subject of yumkin (“it 

is possible”)(112), assuming aḥsan is taken as the subject(113) and al-kuḥl (“the 

collyrium”) as the predicate. However, this interpretation is “even more problematic 

than its being operative”, for aḥsan functions as a weak operative element (ʿāmil ḍaʿīf). 

Thus, its being an operative while its operative force is weak considering it as a 

comparative adjective renders the case weaker still. “And this interpretation”, namely 

its being operative while weak(114), is more general, since such weakness occurs both 

when the comparative meaning exists(115) in the implicit subject(116) and object through 

a preposition, and(117) also when it does not exist in them, or in the explicit subject, 

under the stated conditions. [Reflect on this](118). 

 He states(119): “Let it be brought forward”(120)  that is, the word “minhu” (“from 

it”) so that(121) strong separation, which is impermissible, does not occur. It is not 

 
105() The word “He states” is omitted in B. 
106() Al-Hindī states: “Although they did not allow the comparative (ism al-tafḍīl) to act 

… the prohibition in this case is even stronger.”    al-Muʿāfiyah, p. 407–408.  
107() The word “implied” is omitted in B. 
108() Appears as “its formulation” in A, J; the version adopted from B and D. 
109() “Why (lima)” appears in B. 
110() “So why (falima)” appears in B. 
111() Neither Ibn al-Ḥājib (the author) nor al-Hindī (the commentator) mention “and it 

was impossible” in al-Muʿāfiyah. 
112() Appears as (ʿal) in J. 
113() Cf. Sībawayh’s analysis of the phrase man abūk? (“who is your father?”), where 

man is treated as the subject despite the predicate being definite (your father). See Sharḥ 

al-Raḍī ʿalā al-Kāfiyah, 1:256–257. 
114() “Weaker (aḍʿaf)” in J; “with weakness” omitted in B, D. 
115() “The comparison” (al-tafḍīlan) in J. 
116() “The implicit subject” (al-fāʿil al-ḍammīr) in J. 
117() The conjunction “and (wa)” is omitted in J.  
118() The phrase in brackets is added in B and D. 
119() The word “He states” is omitted in manuscript B.  
120() Appears in al-Mu‘āfiyah as “Let it be brought forward (fal-yuqaddam)”. Al-Hindī 

says: “If it be said: let minhu be brought forward, the reply is: it cannot be brought 

forward … other than Zayd.” (al-Mu‘āfiyah, p. 408. 
121() The particle “lā” (“not”) is omitted in manuscript B. 
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possible to bring minhu forward because of the necessary attachment. End quote(122). 

Placing the preferred term immediately after its object that is, the kohl, in view of its 

being in the eye of Zayd amounts to adding(123) the verbal noun to both its object and 

its subject, as indicated by the expression “what it is.” End quote. As for placing the 

preferred term itself that is, the kohl in view of its being in the eye of a man even if 

postponed, advancing it afterward is of no benefit once it has already appeared in a 

delayed position. Hence, the statement “let it be brought forward” does not apply in this 

case، And this position that is, the idea of separation is(124) necessarily invalid, for it 

entails preferring something over itself in one and the same condition, namely its being 

in the eye of a man. Understand this point carefully. 

 He states: “If it be said”(125). End quote. The context of this question pertains to 

the condition of negation indicated in his words(126): “negated.” 

 He states(127): “Thus it would be possible”(128)  that is, this separation between 

the comparative adjective and its complement by means of an unrelated word occurs in 

affirmative speech. Therefore, there is no benefit in restricting the condition to negation 

by omitting the genitive construction, which is expressed by his phrase “from the kohl 

of the eye of Zayd”(129), since it is dependent upon the omitted genitive. 

 
122() The term “end quote” is omitted in manuscript B. 
123() Appears as “its addition” in manuscripts A, J, and D; the present reading follows 

manuscript B. 
124() Reads “by preferring” in manuscript B. 
125() See al-Mu‘āfiyah, p. 408. 
126() Refers to Ibn al-Ḥājib’s statement: “And [the comparative noun] does not govern 

an expressed noun unless it is an adjective of something which, in meaning, qualifies 

an effect preferred over its cause, while the preference of the first over itself, in respect 

of another, is negated; as in ‘I have not seen a man in whose eye the kohl is better than 

in the eye of Zayd.’” (al-Kāfiyah fī ‘Ilm al-Naḥw, p. 43). 
127() The word “He states” is omitted in manuscript B.  
128() Al-Hindī says: “If it be said: such a case could occur in the affirmative, as in I saw 

a man in whose eye the kohl is better than in the eye of Zayd … meaning, not the 

preference of the kohl over the eye.” (al-Mu‘āfiyah, p. 408–409. 
129() Appears as “kull” (“every”) in manuscript J. 
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 He states(130): “From his saying, peace be upon him”(131): “None is more 

possessive of honor (‘aghyar’(132)) than Allah Most High; therefore(133), He has 

forbidden indecencies that is, sins(134) both the outward and the inward ones. And none 

loves praise more than Allah Most High; therefore, He has praised Himself.” That is: 

“from the praise of Allah Most High”; for what is meant here is the preference of one 

instance of praise over another, not the preference of praise over Allah Himself(135). In 

other words, everyone loves the praise of Allah Most High more than the praise of 

anyone else. 

 He states (136):  “In (you have placed) the mention of the eye”(137)  that is, by this 

concise expression in place of the two preceding phrases “it follows”, meaning: if the 

 
130() The word “He states” is omitted in manuscript B.  
131() Al-Hindī says: “Its counterpart is found in the ḥadīth of Ibn Masʿūd (may Allah be 

pleased with him), and the wording, as recorded in al-Ṣaḥīḥayn and cited in Mashāriq 

al-Anwār, is from his saying (peace and blessings be upon him): ‘And none loves praise 

more than Allah.’” (al-Muʿāfiyah, p. 409). 

 In Mashāriq al-Anwār ʿalā Ṣiḥāḥ al-Āthār, it appears as: “And none loves praise 

more than Allah, and none is more patient with harm than Allah, and none is more 

possessive of honor (‘aghyar’) than Allah” (vol. 1, p. 381). 

 The ḥadīth appears, as cited in the main text, transmitted by Ibn Masʿūd from 

the Prophet Muḥammad (peace and blessings be upon him): “There is none more 

possessive of honor than Allah; for that reason He has forbidden indecencies, both 

apparent and hidden. And none loves praise more than Allah; for that reason He has 

praised Himself”. Sources: Musnad Aḥmad, ḥadīth no. 4153, vol. 7, p. 218, Ṣaḥīḥ al-

Bukhārī, Kitāb al-Tafsīr, “Chapter: Do not approach indecencies, outward or inward,” 

ḥadīth no. 4358, vol. 4, p. 1696, Ṣaḥīḥ Muslim, Kitāb al-Tawbah, “Chapter: Allah’s 

possessiveness and His prohibition of indecencies,” ḥadīth no. 2760, vol. 4, p. 2114. 
132() Appears as “ghayr” in manuscript J. 
133() Appears as “and likewise” (wa-ka-dhālika) in manuscript B. 
134() The gloss “that is, sins” belongs to the commentator and is not part of the ḥadīth 

text itself.   
135() The words “Most High” are omitted in manuscript B. 
136() The word “He states” is omitted in manuscript B.  
137() Al-Hindī says: “If, in presenting this issue, you first mention the eye, you would 

say with this expression: I have not seen, like the eye of Zayd, an eye in which kohl 

appears more beautiful than in another. Thus, separation arises in this third expression 

by implication, namely: I have not seen, like the eye of Zayd, an eye in which kohl is 

more beautiful than in another; or, I have not seen an eye like the eye of Zayd in which 

kohl is more beautiful than in another, On the first interpretation, the first object of 

ra’aytu (‘I saw’) is ‘more beautiful’, and ‘like the eye of Zayd’ is the second object 

placed before it; on the second interpretation, it is the reverse, This holds when ra’aytu 
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comparative noun (ism al-tafḍīl)(138) does not govern, then it follows(139) that a 

separation occurs between the comparative and its complement, namely “minhu”, in 

this expression by implication(140) ; for(141) it is not mentioned(142) explicitly، On the first 

interpretation [end quote](143)  that is(144), on the assumption of the elliptical expression 

“I have not seen an eye like the eye of Zayd” end quote(145), In this case, the first 

object(146) is the predicate of kāna, while its subject is “his statement.” End quote, And 

his statement “like the eye” is the second object placed before the first object، On the 

second interpretation, the reverse applies that is, the second object is delayed instead of 

advanced. 

 He states (147): “Mithlu”(148) (like)   that is, analogous to the earlier instance of 

bringing forward the mention (of something). End quote. Like  He states: “As the 

 

is a verb of the heart; but if it means ‘I perceived’  which is the apparent sense  then 

‘more beautiful therein is the kohl’ functions as a substitute (badal) for ‘like the eye of 

Zayd’, or as a circumstantial clause (ḥāl), meaning: I have not seen an eye like the eye 

of Zayd, in the state that the kohl therein is more beautiful than in another”. (al-

Muʿāfiyah, p. 409). 
138() Appears as “tafsīl” (“specification”) in manuscript J. 
139() The word “it follows” is omitted in manuscript B. 
140() Appears as “by implication (taqdīran)” in manuscripts A and J; the present reading 

follows B and D. 
141() Appears as “not that it is” in manuscript J. 
142() Appears as “explicitly mentioned” (bi-mudhakkar) in manuscript B. 
143() The bracketed phrase is an addition from manuscript J. 
144() The word “that is” is omitted in manuscript J. 
145() The phrase “end quote” is omitted in manuscript B. 
146() The word “kāna” is not repeated in manuscripts B and D. 
147() The word “He states” is omitted in manuscript B.  
148() Al-Hindī says: “Like the poet’s saying: I passed by the Valley of the Lions, and I 

do not see... The wāw is parenthetical, like His saying: ‘And Allah took Abraham as a 

close friend’ [Surah An-Nisa:125]. And arā (I see) is a verb of perception, or it may 

mean I perceive. Kuwādī al-sibāʿ (the Valley of the Lions) is a proper name; its second 

object precedes, or it is an advance circumstantial clause derived from wādiyān, or the 

object of lā arā meaning ‘I do not perceive,’ and wādiyān is an explicative apposition 

or substitute or a preparatory circumstantial clause, or a specification (tamyīz). I 

mentioned the explicit noun despite the preceding mention because the preposition kāf 

does not govern a pronoun, and for the sake of rhetorical magnification and instilling 

awe when mentioning…” (al-Muʿāfiyah, 409–410). The verse is by Suḥaym ibn 

Wathīl; see Shawāhid al-Kitāb, 2:32; al-Uṣūl fī al-Naḥw, 2:30; al-Kāfiyah, 43; Sharḥ 

Ibn ʿAqīl, 3:188, Sharḥ al-Shawāhid al-Shiʿriyyah, 3:333, al-Muʿjam al-Mufaṣṣal fī 

Shawāhid al-ʿArabiyyah, 8:327. 
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poet said.” End quote. And like(149) His saying, the Exalted: “And Allah took Abraham 

as a close friend.”(150) End quote. For this clause is inserted parenthetically between the 

coordinated verb in “and I do not see” and that which is coordinated with it, since(151) 

what precedes(152) it namely, “and followed” refers to the Beloved of Allah (may peace 

and blessings be upon him):> “He followed the religion of Abraham, inclining toward 

truth. And Allah took Abraham as a close friend”(153), And what follows is His saying: 

“To Allah belongs whatever is in the heavens and whatever is in the earth”(154), Or it is 

a preparatory circumstantial clause (ḥāl muwaṭṭiʾah)(155) in “like the valley”(156) ; and its 

detailed explanation is mentioned in the discussion of the ḥāl(157). Reflect well, and you 

will understand; for the particle kāf (as in “like”) is a preposition that does not govern 

a pronoun, and it is mentioned explicitly to emphasize the rhetorical effect of awe(158) 

upon the addressee. 

 He states(159): “A group of riders (rakbun)(160) among them in another 

(valley)”(161)   that is, some of the caravan were in a place other than Wādī al-Sibāʿ(162) 

 
149() The word mithlu is omitted in B. 
150() Surah An-Nisa:125. 
151() In manuscript J: aw.  
152() In A: mā qīlah, in B, J, D: mā qablahu. 
153() Surah An-Nisa:125.  
154() Surah An-Nisa:126. 
155() In A, B, D: mutawāṭiʾah; in J: mutawaṭṭiʾah; the correct form is as established, 

matching al-Muʿāfiyah (p.410). The preparatory circumstantial clause is defined as “a 

static noun qualified by a derivative adjective, being the true circumstantial clause”; see 

Sharḥ Kitāb al-Ḥudūd fī al-Naḥw (p.235). 
156() The phrase fī kuwādī is omitted in B. 
157() See: the same manuscript [W/100]. 
158() In J: al-takhfīf (lightening). 
159() The word “He states” is omitted in manuscript B.  
160() In J: rākiban. 
161() Al-Hindī says: “Aqal... bihi rakbun minhum bighayrihi    what then do you think 

of those on foot! Thus, rakb is the agent of aqall, with the elative operating upon it due 

to the presence of its conditions. Rakb means a group of riders; it is not a plural. … and 

akhwaf (more fearful) … illā mā waqā Allāh (except what God has protected) is an 

emptied exception (istithnāʾ mufarragh), and mā is temporal and masdariyyah, meaning 

‘less so is a caravan,’ and ‘more fearful at all times except the time of God’s protection,’ 

or it may be an exception from rakb, and mā means ‘who’; or it may be a disconnected 

exception meaning ‘But the protection of God is established,’ or ‘May God protect 

him.’ Sāriyan is an active participle of surā (night journey), modifying rakb, or the 

object of waqā, or an adjective of wādiyan.” (al-Muʿāfiyah,p. 410). 
162() In J: minhum. 
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; thus, the small number(163) in Wādī al-Sibāʿ is greater than the small number(164) 

outside of it. “al-rijāl”(165) (men)   with the rāʾ vocalized by kasrah   is the plural of rājil, 

meaning one who walks on foot as opposed to a rider. “al-rakb” denotes a company of 

camel-riders on a journey(166)، The word “mā”(167) was used instead of “man” in its 

place(168) (in the expression) “dhahāban” (i.e., out of consideration for)(169) its being an 

adjective. From this perspective, rakb was treated as a non-rational collective noun, and 

thus expressed by mā, which is predominantly used for non-rationals، Or it may be a 

disconnected exception, meaning: “But the protection of Allah, Exalted be He, is 

established.” Or: “May Allah protect him”   in the sense of a supplication   and(170)  in 

one version: “Or whomever Allah’s protection has preserved”, “From the night journey 

(al-surā)” means traveling by night. 
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(d. 356 AH / 967 CE); arranged and edited by Muḥammad ʿAbd al-Jawwād al-

Aṣmaʿī; Dār al-Kutub al-Miṣriyyah, 2nd edition, 1344 AH / 1926 CE. 

6. Amālī Ibn al-Ḥājib (The Dictations of Ibn al-Ḥājib), by ʿUthmān ibn ʿUmar ibn Abī 

Bakr ibn Yūnus, Abū ʿAmr Jamāl al-Dīn Ibn al-Ḥājib al-Kurdī al-Mālikī (d. 646 AH 

/ 1249 CE); study and edition by Dr. Fakhr Ṣāliḥ Sulaymān Qaddārah; Dār ʿAmmār 

– Jordan, Dār al-Jīl – Beirut, 1409 AH / 1989 CE. 

7. al-Amthāl (Proverbs), by Zayd ibn ʿ Abd Allāh ibn Masʿūd ibn Rifāʿah, Abū al-Khayr 

al-Hāshimī (d. after 400 AH / 1010 CE); Dār Saʿd al-Dīn, Damascus, 1st edition, 

1423 AH / 2002 CE. 

8. Ījāz al-Taʿrīf fī ʿ Ilm al-Taṣrīf (A Concise Definition of Morphology), by Muḥammad 

ibn ʿAbd Allāh ibn Mālik al-Ṭāʾī al-Jayyānī, Abū ʿAbd Allāh Jamāl al-Dīn (d. 672 

AH / 1274 CE); edited by Muḥammad al-Mahdī ʿAbd al-Ḥayy ʿAmmār Sālim; 

Deanship of Scientific Research, Islamic University of Madinah, Saudi Arabia, 1st 

edition, 1422 AH / 2002 CE. 

9. al-Bidāyah wa’l-Nihāyah (The Beginning and the End), by ʿImād al-Dīn Abū al-

Fidāʾ Ismāʿīl ibn ʿUmar al-Qurashī al-Dimashqī, known as Ibn Kathīr (d. 774 AH / 

1373 CE); Maṭbaʿat al-Saʿādah – Cairo (Vol. 1 printed by Kurdistān Scientific Press, 

Cairo, owned by Faraj Allāh al-Kurdī), 1st edition, 1348–1358 AH. 

10. al-Badīʿ fī ʿIlm al-ʿArabiyyah (The Artistry in Arabic Philology), by Majd al-Dīn 

Abū al-Saʿādāt al-Mubārak ibn Muḥammad ibn Muḥammad ibn Muḥammad ibn 

ʿAbd al-Karīm al-Shaybānī al-Jazarī Ibn al-Athīr (d. 606 AH / 1210 CE); edited and 

studied by Dr. Fatḥī Aḥmad ʿAlī al-Dīn; Umm al-Qurā University, Mecca – Saudi 

Arabia, 1st edition, 1420 AH / 2000 CE. 

11. Tāj al-ʿArūs min Jawāhir al-Qāmūs (The Crown of the Bride from the Jewels of the 

Lexicon), by Muḥammad Murtaḍā al-Ḥusaynī al-Zabīdī; edited by a team of 

specialists, published by the Ministry of Guidance and Information, Kuwait – 

National Council for Culture, Arts, and Letters, 1385–1422 AH / 1965–2001 CE; 

reprinted in part by Dār al-Hidāyah and Dār Iḥyāʾ al-Turāth. 

12. Tashīl al-Fawāʾid wa-Takmīl al-Maqāṣid (Facilitation of Benefits and Completion 

of Objectives), by Muḥammad ibn ʿAbd Allāh Ibn Mālik al-Ṭāʾī al-Jayyānī, Abū 

ʿAbd Allāh Jamāl al-Dīn (d. 672 AH / 1274 CE); edited by Muḥammad Kāmil 

Barakāt; Dār al-Kātib al-ʿArabī li’l-Ṭibāʿah wa’l-Nashr, Cairo, 1387 AH / 1967 CE. 

13. al-Tawqīf ʿalā Muhimmāt al-Taʿārīf (Clarification of Important Definitions), by 

ʿAbd al-Raʾūf al-Munāwī (952–1031 AH / 1545–1622 CE); edited by Dr. ʿAbd al-
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Ḥamīd Ṣāliḥ Ḥamdān; ʿĀlam al-Kutub, Cairo – Egypt, 1st edition, 1410 AH / 1990 

CE. 

14. Jāmiʿ al-Durūs al-ʿArabiyyah (Compendium of Arabic Lessons), by Muṣṭafā ibn 

Muḥammad Salīm al-Ghalāyinī (d. 1364 AH / 1945 CE); al-Maktabah al-ʿAṣriyyah, 

Ṣaydā – Beirut, 28th edition, 1414 AH / 1993 CE. 

15. Jumhūrat al-Amthāl (The Collection of Proverbs), by Abū Hilāl al-Ḥasan ibn ʿAbd 

Allāh ibn Sahl ibn Saʿīd ibn Yaḥyā ibn Mihrān al-ʿAskarī (d. c. 395 AH / 1005 CE); 

Dār al-Fikr, Beirut. 

16. al-Ḥujjah fī al-Qirāʾāt al-Sabʿ (The Proof Concerning the Seven Readings), by al-

Ḥusayn ibn Aḥmad ibn Khālawayh, Abū ʿAbd Allāh (d. 370 AH / 980 CE); edited 

by Dr. ʿAbd al-ʿĀl Sālim Makram (d. 1429 AH / 2008 CE); Dār al-Shurūq, Beirut, 

4th edition, 1401 AH / 1981 CE. 

17. Khizānat al-Adab wa-Lubb Lubāb Lisān al-ʿArab (The Treasury of Literature and 

the Essence of the Tongue of the Arabs), by ʿAbd al-Qādir ibn ʿUmar al-Baghdādī 

(d. 1093 AH / 1682 CE); edited and annotated by ʿ Abd al-Salām Muḥammad Hārūn; 

Maktabat al-Khānjī, Cairo, 4th edition, 1418 AH / 1997 CE. 

18. al-Khaṣāʾiṣ (The Linguistic Characteristics), by Abū al-Fatḥ ʿUthmān ibn Jinnī (d. 

392 AH / 1002 CE); edited by Muḥammad ʿAlī al-Najjār (d. 1385 AH / 1965 CE); 

General Egyptian Book Organization, 4th edition. 

19. Dīwān al-Aʿshā al-Kabīr Maymūn ibn Qays ibn Jandal, edited by Dr. Maḥmūd 

Ibrāhīm Muḥammad al-Raḍwānī; 1st edition; Ministry of Culture, Arts, and 

Heritage, Doha – Qatar. 

20. Dīwān al-Murqishayn (The Collected Poems of the Two Murqishes), edited by 

Karin Ṣādir; Dār Ṣādir, Beirut, 1st edition, 1998 CE. 

21. Suḥaym ibn Wathīl al-Riyāḥī: His Life and Surviving Poetry, articles and studies 

published by Dār al-Yamāmah for Research, Translation, and Publishing, Vol. 48, 

Nos. 1–2, June / Shaʿbān. 

22. Sullam al-Wuṣūl ilā Ṭabaqāt al-Fuḥūl (The Ladder of Attainment to the Classes of 

Eminent Scholars), by Muṣṭafā ibn ʿAbd Allāh al-Qusṭanṭīnī al-ʿUthmānī, known as 

Kâtip Çelebi and Ḥājjī Khalīfa (d. 1067 AH / 1657 CE); edited by Maḥmūd ʿAbd 

al-Qādir al-Arnāʾūṭ (d. 1438 AH / 2017 CE); supervised and introduced by 

Ekmeleddin İhsanoğlu; verified by Ṣāliḥ Saʿdāwī Ṣāliḥ; index prepared by Ṣalāḥ al-

Dīn Uyghur; published by IRCICA Library, Istanbul, Turkey, 2010 CE. 

23. Siyar Aʿlām al-Nubalāʾ (Biographies of the Eminent Nobles), by Shams al-Dīn 

Muḥammad ibn Aḥmad ibn ʿUthmān al-Dhahabī (d. 748 AH / 1348 CE); edited by 
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a group of scholars under the supervision of Shaykh Shuʿayb al-Arnāʾūṭ; al-Risālah 

Foundation, 3rd edition, 1405 AH / 1985 CE. 

24. Sharḥ Ibn ʿAqīl ʿalā Alfiyyat Ibn Mālik (Ibn ʿAqīl’s Commentary on Ibn Mālik’s 

Alfiyyah), by ʿAbd Allāh ibn ʿAbd al-Raḥmān al-ʿAqīlī al-Hamadhānī al-Miṣrī (d. 

769 AH / 1367 CE); edited by Muḥammad Muḥyī al-Dīn ʿAbd al-Ḥamīd (d. 1392 

AH / 1972 CE); Dār al-Turāth – Cairo, Dār Miṣr li’l-Ṭibāʿah, Saʿīd Jawdah al-

Saḥḥār & Co.; 20th edition, 1400 AH / 1980 CE. 

25. Sharḥ al-Taṣrīḥ ʿalā al-Tawḍīḥ (also known as al-Taṣrīḥ bi-Maḍmūn al-Tawḍīḥ), a 

commentary on Arabic syntax, by Khālid ibn ʿAbd Allāh ibn Abī Bakr ibn 

Muḥammad al-Jarjāwī al-Azharī, known as al-Waqqād (d. 905 AH / 1500 CE); Dār 

al-Kutub al-ʿIlmiyyah, Beirut – Lebanon, 1st edition, 1421 AH / 2000 CE. 

26. Sharḥ al-Raḍī ʿalā al-Kāfiyah (al-Raḍī’s Commentary on al-Kāfiyah), by Raḍī al-

Dīn Muḥammad ibn al-Ḥasan al-Iṣṭirābādhī (d. 686 AH / 1287 CE); edited, verified, 

and annotated by Prof. Dr. Yūsuf Ḥasan ʿUmar; University of Benghazi 

Publications, 2nd edition, 1996 CE. 

27. Sharḥ al-Shawāhid al-Shiʿriyyah fī Ummāt al-Kutub al-Naḥwiyyah (Commentary 

on the Poetic Citations in the Principal Works of Arabic Grammar   containing four 

thousand poetic examples), by Muḥammad ibn Muḥammad Ḥasan Shurrāb; al-

Risālah Foundation, Beirut – Lebanon, 1st edition, 1427 AH / 2007 CE. 

28. Sharḥ al-Muʿallaqāt al-Sabʿ (Commentary on the Seven Muʿallaqāt), by Ḥusayn 

ibn Aḥmad ibn Ḥusayn al-Zawzanī, Abū ʿAbd Allāh (d. 486 AH / 1093 CE); Dār 

Iḥyāʾ al-Turāth al-ʿArabī, 1st edition, 1423 AH / 2002 CE. 

29. Sharḥ al-Mufaṣṣal fī Ṣināʿat al-Iʿrāb by al-Zamakhsharī, entitled al-Takhmīr, by 

Ṣadr al-Afāḍil al-Qāsim ibn al-Ḥusayn al-Khwārazmī (555–617 AH / 1160–1220 

CE); edited by Dr. ʿAbd al-Raḥmān ibn Sulaymān al-ʿUthaymīn (d. 1436 AH / 2015 

CE), Umm al-Qurā University – Mecca, Dār al-Gharb al-Islāmī, Beirut – Lebanon, 

1st edition, 1990 CE. 

30. Sharḥ al-Mufaṣṣal of al-Zamakhsharī, by Yaʿīsh ibn ʿAlī ibn Yaʿīsh ibn Abī al-

Sarāyā Muḥammad ibn ʿAlī, Abū al-Baqāʾ, Muwaffaq al-Dīn al-Asadī al-Mawṣilī, 

known as Ibn Yaʿīsh and Ibn al-Ṣāniʿ (d. 643 AH / 1245 CE); introduction by Dr. 

Emile Badiʿ Yaʿqūb; Dār al-Kutub al-ʿIlmiyyah, Beirut – Lebanon, 1st edition, 1422 

AH / 2001 CE. 

31. Sharḥ Tashīl al-Fawāʾid (Commentary on Tashīl al-Fawāʾid), by Muḥammad ibn 

ʿAbd Allāh Ibn Mālik al-Ṭāʾī al-Jayyānī, Abū ʿAbd Allāh Jamāl al-Dīn (d. 672 AH 

/ 1274 CE); edited by Dr. ʿAbd al-Raḥmān al-Sayyid and Dr. Muḥammad Badawī 

al-Makhtūn; Hajr for Printing, Publishing, Distribution, and Advertising, 1st edition, 

1410 AH / 1990 CE. 
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32. Sharḥ Dīwān al-Ḥamāsah (Commentary on the Dīwān of Ḥamāsah), by Abū ʿAlī 

Aḥmad ibn Muḥammad ibn al-Ḥasan al-Marzūqī al-Iṣfahānī (d. 421 AH / 1030 CE); 

edited by Gharīd al-Shaykh; general indices prepared by Ibrāhīm Shams al-Dīn; Dār 

al-Kutub al-ʿIlmiyyah, Beirut – Lebanon, 1st edition, 1424 AH / 2003 CE. 

33. Sharḥ Kitāb al-Ḥudūd fī al-Naḥw (Commentary on The Book of Definitions in 

Grammar), by ʿAbd Allāh ibn Aḥmad al-Fākihī al-Naḥwī al-Makkī (899–972 AH / 

1493–1564 CE); edited by Dr. al-Mutawallī Ramaḍān Aḥmad al-Damīrī, Lecturer at 

the Faculty of Arabic Language, al-Manṣūrah – al-Azhar University, and Associate 

Professor, College of Education, Madinah – King ʿAbd al-ʿAzīz University; 

Maktabat Wahbah, Cairo, 2nd edition, 1414 AH / 1993 CE. 

34. al-Shiʿr wa’l-Shuʿarāʾ (Poetry and Poets), by Abū Muḥammad ʿAbd Allāh ibn 

Muslim ibn Qutaybah al-Dīnawarī (d. 276 AH / 889 CE); Dār al-Ḥadīth, Cairo, 1423 

AH / 2002 CE. 

35. al-Ṣiḥāḥ: Tāj al-Lughah wa-Ṣiḥāḥ al-ʿArabiyyah (The Crown of Language and the 

Correct Lexicon of Arabic), by Abū Naṣr Ismāʿīl ibn Ḥammād al-Jawharī al-Fārābī 

(d. 393 AH / 1003 CE); edited by Aḥmad ʿAbd al-Ghafūr ʿAṭṭār; Dār al-ʿIlm li’l-

Malāyīn, Beirut, 4th edition, 1407 AH / 1987 CE. 

36. Ṣaḥīḥ al-Bukhārī, by Abū ʿAbd Allāh Muḥammad ibn Ismāʿīl al-Bukhārī al-Juʿfī; 

edited by Dr. Muṣṭafā Dīb al-Bughā; Dār Ibn Kathīr and Dār al-Yamāmah, 

Damascus, 5th edition, 1414 AH / 1993 CE. 

37. Ṣaḥīḥ Muslim, by Abū al-Ḥusayn Muslim ibn al-Ḥajjāj al-Qushayrī al-Nīsābūrī 

(206–261 AH / 821–875 CE); edited by Muḥammad Fuʾād ʿAbd al-Bāqī (d. 1388 

AH / 1968 CE); ʿĪsā al-Bābī al-Ḥalabī Press, Cairo (later reprinted by Dār Iḥyāʾ al-

Turāth al-ʿArabī, Beirut, and others), 1374 AH / 1955 CE. 

38. ʿArūs al-Afrāḥ fī Sharḥ Talkhīṣ al-Miftāḥ (The Bride of Joy: Commentary on 

Talkhīṣ al-Miftāḥ), by Aḥmad ibn ʿAlī ibn ʿAbd al-Kāfī, Abū Ḥāmid Bahāʾ al-Dīn 

al-Subkī (d. 773 AH / 1372 CE); edited by Dr. ʿ Abd al-Ḥamīd Hindāwī; al-Maktabah 

al-ʿAṣriyyah, Beirut – Lebanon, 1st edition, 1423 AH / 2003 CE. 

39. Qalādat al-Naḥr fī Wafayāt Aʿyān al-Dahr (The Necklace of Time: Biographies of 

Eminent Figures of the Era), by Abū Muḥammad al-Ṭayyib ibn ʿAbd Allāh ibn 

Aḥmad ibn ʿAlī Bāmakhramah al-Hijrānī al-Ḥaḍramī al-Shāfiʿī (870–947 AH / 

1466–1540 CE); prepared by Bū Jumʿah Makrī and Khālid Zuwārī; Dār al-Minhāj, 

Jeddah, 1st edition, 1428 AH / 2008 CE. 

40. al-Kāfiyah fī ʿIlm al-Naḥw (The Sufficient Book in Grammar), by Ibn al-Ḥājib, 

Jamāl al-Dīn ʿUthmān ibn ʿUmar ibn Abī Bakr al-Miṣrī al-Isnawī al-Mālikī (d. 646 

AH / 1249 CE); edited by Dr. Ṣāliḥ ʿAbd al-ʿAẓīm al-Shāʿir; Maktabat al-Ādāb, 

Cairo, 1st edition, 2010 CE. 
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41. Kitāb al-Sabʿah fī al-Qirāʾāt (The Book of the Seven Readings), by Aḥmad ibn 

Mūsā ibn al-ʿAbbās al-Tamīmī, Abū Bakr ibn Mujāhid al-Baghdādī (d. 324 AH / 

936 CE); edited by Shawqī Ḍayf; Dār al-Maʿārif, Egypt, 2nd edition, 1400 AH / 

1980 CE. 

42. al-Kitāb, by ʿAmr ibn ʿUthmān ibn Qanbar al-Ḥārithī (by allegiance), Abū Bishr, 

known as Sībawayh (d. 180 AH / 796 CE); edited by ʿAbd al-Salām Muḥammad 

Hārūn; Maktabat al-Khānjī, Cairo, 3rd edition, 1408 AH / 1988 CE. 

43. al-Kunāsh fī Fanay al-Naḥw wa’l-Ṣarf (The Notebook on the Two Arts of Grammar 

and Morphology), by Abū al-Fidāʾ ʿImād al-Dīn Ismāʿīl ibn ʿAlī ibn Maḥmūd ibn 

Muḥammad ibn ʿUmar ibn Shāhanshāh ibn Ayyūb, al-Malik al-Muʾayyad, Lord of 

Ḥamāh (d. 732 AH / 1332 CE); study and edition by Dr. Riyāḍ ibn Ḥasan al-

Khawwām; al-Maktabah al-ʿAṣriyyah, Beirut – Lebanon, 2000 CE. 

44. Majmaʿ al-Amthāl (The Compendium of Proverbs), by Abū al-Faḍl Aḥmad ibn 

Muḥammad ibn Ibrāhīm al-Maydānī al-Nīsābūrī (d. 518 AH / 1124 CE); edited by 

Muḥammad Muḥyī al-Dīn ʿ Abd al-Ḥamīd (d. 1392 AH / 1972 CE); Dār al-Maʿrifah, 

Beirut – Lebanon. 

45. Mukhtār al-Ṣiḥāḥ (The Abridged Lexicon), by Zayn al-Dīn Abū ʿAbd Allāh 

Muḥammad ibn Abī Bakr ibn ʿAbd al-Qādir al-Ḥanafī al-Rāzī (d. 666 AH / 1268 

CE); edited by Yūsuf al-Shaykh Muḥammad; al-Maktabah al-ʿAṣriyyah – al-Dār al-

Namūdhajiyyah, Beirut – Ṣaydā, 5th edition, 1420 AH / 1999 CE. 

46. al-Mustaqṣā fī Amthāl al-ʿArab (The Exhaustive Collection of Arab Proverbs), by 

Abū al-Qāsim Maḥmūd ibn ʿ Amr ibn Aḥmad al-Zamakhsharī (Jār Allāh) (d. 538 AH 

/ 1144 CE); Dār al-Kutub al-ʿIlmiyyah, Beirut, 2nd edition, 1987 CE. 

47. Musnad al-Imām Aḥmad ibn Ḥanbal, by Imām Aḥmad ibn Ḥanbal (164–241 AH / 

780–855 CE); edited by Shuʿayb al-Arnāʾūṭ (d. 1438 AH / 2017 CE), ʿ Ādil Murshid, 

and others; supervised by Dr. ʿAbd Allāh ibn ʿAbd al-Muḥsin al-Turkī; al-Risālah 

Foundation, 1st edition, 1421 AH / 2001 CE. 

48. Mashāriq al-Anwār ʿalā Ṣiḥāḥ al-Āthār (The Dawns of Light upon the Authentic 

Traditions), by Qāḍī Abū al-Faḍl ʿ Iyāḍ ibn Mūsā ibn ʿ Iyāḍ al-Subtī al-Mālikī (d. 544 

AH / 1149 CE); al-Maṭbaʿah al-Mulawiyyah, Fez – Morocco, 1328–1332 AH / 

1910–1914 CE. 

49. al-Maṭlaʿ: Sharḥ Īsāghūjī (The Ascent: Commentary on Isagoge), by Zakariyyā ibn 

Muḥammad ibn Aḥmad ibn Zakariyyā al-Anṣārī (d. 926 AH / 1520 CE); prepared 

and introduced by Prof. Jamāl Fārūq al-Daqqāq; Kashīdah Publishing and 

Distribution, 1st edition, 1441 AH / 2020 CE. 
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50. al-Muʿāfiyyah: Sharḥ al-Kāfiyah (al-Muʿāfiyyah: Commentary on al-Kāfiyah), 

edited by Muṣṭafā Shayī Muṣṭafā; Master’s thesis, Marmara University, Institute of 

Social Sciences, Department of Islamic Basic Sciences – Arabic Language Section, 

2018 CE. 

51. Maʿānī al-Qirāʾāt lil-Azharī (The Meanings of the Qur’anic Readings by al-Azharī), 

by Muḥammad ibn Aḥmad ibn al-Azharī al-Harawī, Abū Manṣūr (d. 370 AH / 980 

CE); Research Center, College of Arts, King Saud University, Kingdom of Saudi 

Arabia, 1st edition, 1412 AH / 1991 CE. 

52. Muʿjam al-Buldān (Dictionary of Countries)   Shihāb al-Dīn Abū ʿAbd Allāh Yāqūt 

ibn ʿAbd Allāh al-Rūmī al-Ḥamawī (d. 626 AH). Dār Ṣādir, Beirut, 2nd edition, 

1995. 

53. Muʿjam al-Shuʿarāʾ (Dictionary of Poets)   Imām Abū ʿUbayd Allāh Muḥammad 

ibn ʿImrān al-Marzubānī (d. 384 AH), corrected and annotated by Prof. F. Kernko. 

Al-Qudsī Library, Dār al-Kutub al-ʿIlmiyyah, Beirut – Lebanon, 2nd edition, 1402 

AH / 1982 CE. 

54. Al-Muʿjam al-Mufaṣṣal fī Shawāhid al-ʿArabiyyah (The Detailed Dictionary of 

Arabic Linguistic Evidence)   Dr. Emile Badiʿ Yaʿqūb. Dār al-Kutub al-ʿIlmiyyah, 

1st edition, 1417 AH / 1996 CE. 

55. Muʿjam Mā Istaʿjam min Asmāʾ al-Bilād wa al-Mawāḍiʿ (The Dictionary of 

Obscure Place Names)   Abū ʿUbayd ʿAbd Allāh ibn ʿAbd al-ʿAzīz ibn Muḥammad 

al-Bakrī al-Andalusī (d. 487 AH). ʿĀlam al-Kutub, Beirut, 3rd edition, 1403 AH. 

56. Al-Mufaṣṣal fī Ṣanʿat al-Iʿrāb (The Detailed Book on the Art of Syntax)   Abū al-

Qāsim Maḥmūd ibn ʿAmr ibn Aḥmad al-Zamakhsharī, known as Jār Allāh (d. 538 

AH). Edited by Dr. ʿAlī Bū Milḥim. Maktabat al-Hilāl, Beirut, 1st edition, 1993. 

57. Al-Mufaḍḍaliyyāt (The Mufaḍḍaliyyāt Anthology)   Al-Mufaḍḍal ibn Muḥammad 

ibn Yaʿlā ibn Sālim al-Ḍabbī (d. ca. 168 AH), edited and annotated by Aḥmad 

Muḥammad Shākir and ʿAbd al-Salām Muḥammad Hārūn. Dār al-Maʿārif, Cairo, 

6th edition. 

58. Al-Muwashshaḥ ʿalā Kāfiyat Ibn al-Ḥājib fī ʿIlm al-Iʿrāb, known as Al-Khabīsī   

Shams al-Dīn Muḥammad ibn Abī Bakr al-Khabīsī (d. 731 AH). Publisher not 

specified, 1st edition. 

59. Al-Naḥw al-Wāḍiḥ fī Qawāʿid al-Lughah al-ʿArabiyyah (The Clear Grammar in the 

Rules of the Arabic Language)   ʿAlī al-Jārim and Muṣṭafā Amīn. Egyptian-Saudi 

Publishing and Distribution House, n.d., n.p. 

60. Nuzhat al-Albāb fī al-Alqāb (Delight of the Minds in Honorific Titles)   Abū al-

Faḍl Aḥmad ibn ʿAlī ibn Muḥammad ibn Aḥmad ibn Ḥajar al-ʿAsqalānī (d. 852 
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